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FIEF: B K185 R 2 I Z 19 L W7 ) (Training Laborers into His
Harvest: A Historical Study of William Milne s Mentorship of Liang Fa) (Wipf &
Stock, 2015) —75H71E#

e

HEHE (Alexander Chow) ##RAE (Hifiit 5 R NG —: DOEM S PEEE )5
%) (Theosis, Sino-Christian Theology and the Second Chinese Enlightenment,2013)
— P THIR K « R« BLFE/R (Ralph R. Covell) %5 Nt sr2k, B 48554 H
T =EAE AR, DA B A B 20 20 H A RS 0 R R TE . SR, ESR
SR 2 RTCIEHE B X 43 [F]—p 22 B Y BN R 22 5K B “ BB e
BT R 44 (1880—1964) HIIEHLI Ntk T REIEM S LA T E KMotk o
HAR AR T — AR RG0S S B R IR 8 T8 SRR T IR ) A SR ph 7,
ERASCEI R, #5545 T (1990-1991) K7 (1901-1944) Fif5
M (1903-1972) &5 H A CRSFIRBUM R 22 5K X A FF R, BRI R ARSI
S RAE TR B SR80 1) 73 A 8 DRIE 1 51 R84 2 v [ L so vl 22 K

76 B K RE oAl £ E (1900-1991) HifeErfEicd, 1k
ZATENZ T P E A SR iE 4 « 2= (Arnold Lee) X F HHIE 5 HAb
A [ AT B

FHER R R B AR T (1901-1944); R Sy A Wnf5ibs
(1903-1972); fi2F FR B tEA I BE K44 (1880-1964), !

' Accents are added to distinguish Wéng of the house church movement, and Wang of the Three-Self Patriotic Movement.

Chiu-Hsiang Lin and Kuan-Ing Chang, An Injured Brave: Wang Mingdao’s One Century {5 B —F HHIERF) —40 (New
Taipei City, Taiwan: Olive, 2006), 33. On Wang Mingdao, see Thomas Alan Harvey, Acquainted with Grief: Wang Mingdao’s Stand
for the Persecuted Church in China (Grand Rapids: Brazos, 2002); Lee-Ming Ng, “Wang Ming-Tao: An Evaluation of His Thought
and Action,” Ching Feng 16, no. 2 (1973): 51-80; Stephen P. H. Li ZSAA#E, “F B ¥ KR M2 B ER. Wang Mingdao'’s
Contribution to Popular Theology,” China and Church 9-10 (May—June 1980): 19-22; Jonathan Chao, “B&i& F Bjii 5 A4 B [
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M B “RKZSHN (1904-26), #2EfE Hd% (1915-1936) FlJE R IEE (1936-56)7, 5 1
N—ZErER, HEBB N THRSZM I, 2RSSR EEM,. BT A
XENIERE . B EAE . PG Ah, SRR AR T DUARH SO LR R . fBI
HR 7 — 30U G R G 4 8 K, X U RFEMEEM. © 7Efh
P, SRR I AT T 40 RA% 0o 328, () B At 8k 2 3 2 B A 1) R i
HRAMERE. AERE, W EBEERRA A Wi, AhrEvs a4 BRER T
5, JCHZERAME RN EBE . AR TS 7 1954 4, 74 SRS REMA

e E R A Brief Summary of Mr. Wang Mingdao’s Contribution to Chinese Churches,” China and the Church Today 86 (1991):
2-4; Wing-Hung Lam, A Half Century of Chinese Theology 1900-1949 1 #f£%T1-4£ 1900-1949 (Hong Kong: China Alliance
Press, 1998); Wing-Hung Lam, Wong Ming-Tao and the Chinese Church F.WHIEELH B # & (Hong Kong: China Graduate School
of Theology, 1982); Poling J. Sun, “Jesus in the Writings of Wang Mingdao,” in The Chinese Face of Jesus Christ, Monumenta
Serica Monograph Series Vol. 3a, ed. Roman Malek (Sankt Augustin, Germany: Institut Monumenta Serica, 2005), 1137-48;
Richard R. Cook, “Wang Mingdao and the Evolution of Contextualized Chinese Churches,” in Contextualization of Christianity in
China: An Evaluation in Modern Perspective, ed. Peter Chen-Main Wang (Sankt Augusin, Germany: Institut Monumenta Serica,
2007), 209-23; Gloria S. Tseng, “Bathsheba as an Object Lesson: Gender, Modernity and Biblical Examples in Wang Mingdao’s
Sermons and Writings,” Studies in World Christianity 21, no. 1 (2015): 52—65; Fuk-Tsang Ying, “Counterrevolution in an Age of
Revolution: ‘Wang Mingdao’s Christian Counterrevolutionary Clique,’” Bulletin of the Institute of Modern History, Academia
Sinica 67 (2010): 97-147; Fuk-Tsang Ying, Wang Mingdao’s Last Confession F Wi [f)51% H 1 (Hong Kong: Logos, 2013);
Thomas Alan Harvey, “Challenging Heaven’s Mandate: An Analysis of the Conflict between Wang Mingdao and the Chinese
Nation-State” (PhD diss., Duke University, 1998); Matsutani Yosuke FA%+HE4), “Yanaihara Tadao and China: His Article, ‘The
Ideal of the Nation’ and His Visit to Wang Mingdao <N J5UEHE & HHE: [EROHME] » 5 EBIER N, Social System
Study #1423 2 7 AT 25 (2012): 97-123; Baiyu Andrew Song, “Christ against Culture? A Re-Evaluation of Wang Mingdao’s
Popular Theology,” Journal of Global Christianity 3, no. 1 (2017): 48-64.

2 Harvey, Acquainted with Grief, 7.

3 Lian Xi, Redeemed by Fire: The Rise of Popular Christianity in Modern China (New Haven, CT: Yale University Press, 2010),
189.

4 Joshua Dao Wei Sim, “Captivating God’s Heart: A History of Independent Christianity, Fundamentalism and Gender in Chin
Lien Bible Seminary and the Singapore Christian Evangelistic League, 1935-1997” (master’s thesis, National University of
Singapore, 2015), 29.

5 John Y. H. Yieh, “Cultural Reading of the Bible: Some Chinese Christian Cases,” in Text & Experience: Towards a Cultural
Exegesis of the Bible, ed. Daniel Smith-Christopher (Sheffield, England: Sheffield Academic Press, 1995), 136.

6 As Jia acknowledged in the preface, his systematic theology was a combination of his own writings, translations of Augustus
Hopkins Strong’s (1836—1921) Systematic Theology (1886), and theological notes of Philip Francis Price (1864-1954) of Nanking
Theological Seminary.

7 For English readers, A Stone Made Smooth (Southampton, England: Mayflower Christian Books, 1981) and Spiritual Food
(Southampton, England: Mayflower Christian Books, 1983) are the two available translations of Wang Mingdao’s works. The
former is a translation of Wang’s autobiography and the latter, a selection of writings published in his Spiritual Food Quarterly.
Additionally, there are a few of Wang’s articles in Arthur Reynolds, trans., Strength for the Storm: Spiritual lessons—from Wang
Mingdao, John Sung and other Chinese Preachers—which prepared the Church for suffering (Singapore: OMF, 1988). Although
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3 (Calvin Wilson Mateer, 1836-1908) Flffit: (Watson M. Hayes, 1857-1944). 1901 ¢
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there has been some interest in recent academic publications on Wang, the “Dean of the House Churches” remained relatively
unknown except as one of the monuments for the suffering churches under Communist regimes. Comparatively, Watchman Nee
received a wider audience in the West, since almost all of his writings have been translated into English. According to the
website of Living Stream Ministry, the complete works of Nee contain sixty-two volumes in three sets. Though Nee’s influence
upon the Western churches was briefly examined in Liu Yi’s article (“Globalization of Chinese Christianity: A Study of Watchman
Nee and Witness Lee’s Ministry,” Asia Journal of Theology 30.1 [2016]: 96—114), a much more detailed and comprehensive
survey of his influence is demanded. In the case of John Sung, none of his writings has been translated. Beside two biographies,
written by Timothy Tow, John Sung my Teacher (Singapore: Christian Life Publishers, 1985) and Leslie T. Lyall, Flamed for God in
the Far East: A Biography of John Sung (London: China Inland Mission Overseas Missionary Fellowship, 1954), there are also a
few articles written by Daryl R. Ireland, Jonathan A. Seitz, G. Wright Doyle, and Ka-Lun Leung.

8 See Zhou Kou, “B L AT ISR EGI— (BiEL4 N) = The Bitter Lessons of Rev. Jia Yuming—Looking at These Men 111,
Nobody (blog), December 5, 2008, http://blog.haleluya.com.tw/nobody/archives/9385.html/.

® K. Wai Luen, Christ-Man: Spirituality of Jia Yuming BN - - H L4 E B4 (Taipei, Taiwan: China Evangelical
Seminary Press, 2008), 44.

0 On the Northern China Theological Seminary, see Kevin Xiyi Yao, The Fundamentalist Movement among Protestant
Missionaries in China, 1920-1937 (Lanham, MD: University Press of America, 2003), 139-82; Zhao Yuebei, North China
Theological Seminary in Light and Shadow of History J&& 52652 H IR #E L #£2 1, rev. ed. (Hong Kong: China Intl. Culture Press,
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2015); A. Donald MaclLeod, “For One Brief Moment: A Chinese Reformed Seminary’s Attempt to Re-establish and Prepare for
‘Liberation,’ 1944-1950,” A Donald Macleod (blog), accessed May 12, 2017,
http://adonaldmacleod.com/china/for-one-brief-moment-a-chinese-reformed-seminarys-attempt-to-re-establish-and-prepare-f
or-liberation-1944-1950/.

" Sim, “Captivating God’s Heart,” 30.

12 Wai Luen Kwok, “The Christ-human and Jia Yuming’s Doctrine of Sanctification: A Case Study in the Confucianisation of
Chinese Fundamentalist Christianity,” Studies in World Christianity 20, no. 2 (2014): 148.

3 The Anti-Rightist Movement was a CCP response to the Hundred Flowers movement in the same year. The Hundred
Flowers movement was a “brief period of liberalization begun in May 1957, when Mao encouraged the ‘blooming of a hundred
flowers and the contending of a hundred schools of thought’ and called for the nation’s intellectuals to criticize the Communist
party. The resultant outpouring of expression was swiftly cut off by the end of June, when an ‘antirightist campaign’ was
launched against those who had spoken out” (Jonathan D. Spence, The Search for Modern China, 3rd ed. [New York: W. W.
Norton, 2013], A61). Also see Jack Gray, Rebellions and Revolutions: China from the 1800s to 2000, 2nd ed. (Oxford: Oxford
University Press, 2002), 291-303.

4 On Jia’s historical context, see Song, “Christ against Culture? A Re-Evaluation of Wang Mingdao’s Popular Theology,” 56—60.
15 Ralph R. Covell, Confucius, the Buddha, and Christ: A History of the Gospel in China (Maryknoll, NY: Orbis, 1985), 182—-205.

16 Alexander Chow, Theosis, Sino-Christian Theology and the Second Chinese Enlightenment: Heaven and Humanity in Unity
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(New York: Palgrave Macmillan, 2013), 6.
7 1bid., 7.

'8 Justo L. Gonzélez, Christian Thought Revisited: Three Types of Theology (Nashville, TN: Abingdon, 1989); Stephen B. Bevan,
and Roger P. Schroeder, Constants in Context: A Theology of Mission for Today (Maryknoll, NY: Orbis, 2004).

9 Chow, Theosis, 11.
20 |bid., 10.
21 Ibid., 10.
2 bid., 10.
% |bid., 10.

24 \bid., 12.
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25 Alexander Chow’s personal correspondence to me, May 8, 2017. Used by permission.
% Chow, Theosis, 116, 117.

27 According to Gregg A. Allison, federalism, or covenant theology, is “a Reformed framework for constructing theology that
employs the concept of covenant as its organizing principle. Three covenants compose the structure of God’s activity. (1) The
covenant of redemption is the eternal agreement of the triune God about accomplishing salvation through the Son. (2) The
covenant of works is the divine pact established with Adam that would reward obedience with life and punish disobedience
with death. Adam’s failure to keep the covenant nescessitated the next covenant. (3) The covenant of grace is the overarching
covenant that promises salvation to people by faith and obedience. It encompasses the Noahic, Abrahamic, old (or Mosaic),
Davidic, and new covenants.” Allison, The Baker Compact Dictionary of Theological Terms (Grand Rapids: Baker, 2016), 54.

28 Jia Yuming, Shen Dao Xue Ffi&%% [Doctrinal Theology], Volume Il (Taipei, Taiwan: Olive Love Foundation, 1996), 151. “X

NARI S BT AL, TF IR, BEEE 23R Jia, Shen Dao Xue, Volume I, 161. Also see, Jia Yuming, Total
Salvation 5E4=¥7% (Hangzhou, Zhejing: Zhejiang Provincial Christian Council), 30-33.
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PR AT A PP FTE R AN RESN . 455, BAAMBAT “Z B T HE T
WK, ERABATTH fh 2 B A i B E 7, 235 2, BT EE 2 (EFEZD R
DA S B AR B 5 G — I SE PR R I R2 R, J5 2R 51 T B8 0k At i I 7k SC 3 SRl RG34k
T o BE AR UEYE AT DR X T AP0, X FIESE R B AR A TR
= MRS, R AR MAIER BT T 0 A0 E R SR L WS e )5 )
5:23 Al (M AR ) 1:46—47 HEAZFHCHAE X, i,

29 Jia, Total Salvation, 110.
30 Ibid., 111.

31 Chow, Theosis, 120.

32 |bid., 121.

33 On Confucianism’s influence on Jia’s understanding of sanctification, see Kwok, “The Christ-human,” 145-65; Kwok, “Jia
Yuming’s Doctrine of Sanctification and the Confucian Nurturing Doctrine of Xin (Heart-Mind) & T $# ) it 85 #5 B 43 SR 00t 2
Sino-Christian Studies 17 (2014): 75-110. In fact, these two articles are identical in content and argument, with only minor
differences in style. Leung Ka-Lun points out that due to the influence of the Holiness movements in the West, one of the
characteristics of Chinese revival movement in the early twentieth century was pan-moralism. Quoting Klaus Fiedler, Leung
pointed out that though the Holiness movements were movements of “Arminianization of Calvinism” or “de-Calvinization,” due
to the need of moral application, the Chinese revival movement sought to recapture Calvinism in their belief (Leung Ka-Lun,
Evangelists and Revivalists of Modern China £ A\ {2 BE1 & B %X [Hong Kong: Christianity & Chinese Culture Research
Centre, Alliance Bible Seminary, 1999], 63—64; Cf. Klaus Fiedler, The Story of Faith Mission [Oxford: Regnum Books International,

1994], 210-71). In the case of Jia, as he was trained with Calvinistic theology, his later theological trajectory was rather
“de-Calvinization.”
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34 Jia, Total Salvation, 116.
3% see Ibid., 72-77.
36 See Jia's interpretation of Deut 6:5, where he presented a positive view of soul.

37 Zhao Pan, “Studies in Jia Yuming’s Analogical Hermeneutics & T $4 1) 8 & #4577 35:8F 5. Journal of Religious Studies 2
(2016): 239.

38 Jia, Total Salvation, 127-28.

39 “With respect to eschatology, the position that Christ’s second coming will occur before (pre-) his one-thousand-year
(millennium) reign on earth. As a view developed by dispensationalism, it differs from historic premillennialism by its belief that
prior to the tribulation, Christ will remove the church from the earth (the rapture); thus, it is also called pretribulational
premillennialism. Revelation 20:1-6 pictures Christ’s rule over the earth (while Satan is bound) for a thousand-year period,
which is followed by Christ’s ultimate defeat of a released Satan, the last judgment, the resurrection of the wicked, and the new
heaven and new earth.” Gregg R. Allison, “Dispensational Premillennialism,” The Baker Compact Dictionary of Theological Terms
(Grand Rapids: Baker, 2016), 63.
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40 Jia, Shen Dao Xue, Volume II, 53-66; Jia, Total Salvation, 41-43.
41 Jia, Total Salvation, 43.

42 |bid., 75, 164.

43 |bid., 46, 47.

44 Jia, Total Salvation, 51-52.

45 |bid., 102—-103. Sze-Kar Wan, “Competing Tensions: A Search for May Fourth Biblical Hermeneutics,” in Reading Christian
Scriptures in China, ed. Chloé Starr (London: T&T Clark, 2008), 99. Sze-kar Wan observes that Jia believed that “spiritual renewal
would lead to national salvation,” since his “diagnosis of the problems in China was moral degeneration.”
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York: Routledge, 1989), 151.
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and Randall Balmer (Urbana, IL; Chicago, IL: University of lllinois Press, 1993), 160-79.

7 Chow, Theosis, 11.
72 Also see Peter Elliott, Edward Irving: Romantic Theology in Crisis (Milton Keynes, England: Paternoster, 2013).

73 gee Irving Babbitt, Rousseau and Romanticism (New Brunswick, NJ; London: Transaction, 1991), 395-97; Joel Kupperman,
Classic Asian Philosophy: A Guide to the Essential Texts, rev. ed. (Oxford: Oxford University Press, 2007), 95-101.

74 sandemanianism has its origin in Scottish minister John Glas (1695-1773), and was set forth by his son-in-law, Robert
Sandeman (1718-1771). It was after Sandeman’s name that followers of Glas’ teachings named themselves. Theologically,
Sandemanians lay stress on rooting the nature of faith in the intellectual nature of man. In other words, according to John
Macleod, they believed “faith is an intellectual assent.” Furthermore, Macleod comments, “With its view of faith
Sandemanianism tended to be very orthodox in regard to the certainty with which the purpose of God in grace will work itself
out in the salvation of his chosen people, while it held itself coldly aloof from any display of feeling in the exercises of a religious
life” (John Macleod, Scottish Theology in Relation to Church History Since Reformation [Reprint; Edinburgh: Banner of Truth,
2015], 196, 197). Historically, though Sandemanianism was a theological issue in the Scottish churches, it was also introduced
among English evangelicals in the eighteenth century. Among numerous English and American critics of it, Andrew Fuller’s
(1754-1815) work was “the key polemic against Sandemanianism” according to Nathan Finn in Apologetic Works 5: Strictures on
Sandemanianism, The Complete Works of Andrew Fuller, ed. Nathan Finn [Berlin: De Gruyter, 2016], xv).
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S For critique on the Keswick movement, see Andrew David Naselli, Keswick Theology: A Historical and Theological Survey
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Naselli, “Keswick Theology: A Survey and Analysis of the Doctrine of Sanctification in the Early Keswick Movement,” Detroit
Baptist Seminary Journal 13 (2008): 17—67. Also see David Bebbington, Holiness in Nineteenth-Century England (Milton Keynes,
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76 Some have suggested that Watchman Nee helped Jia to change from dichotomy to trichotomy. However, as Song Gang
pointed out, though Nee and Jia worked together for a period of time, they criticized each other’s thoughts indirectly (Song
Gang, “Between Fundamentalism and Localization: A Comparative Study on Theological Thoughts of Jia Yuming, Wang Mingdao,
and Watchman Nee FEFEUAM Y [H: B KE4. T 078G R4 BAR LL#R £95%,” in No Death, No Life: 2011 Symposium on
Modern Chinese Christian Theology, eds. Lin Sihao and Chou Fuchu [Taipei, Taiwain: Bible Resource Center, 2012], 341).
Additionally, Jia was much older than Nee when they worked together, so it seems unlikely that Nee influenced or even changed
Jia’s views.

T George M. Marsden, Fundamentalism and American Culture: The Shaping of Twentieth-Century Evangelicalism 1870—-1925
(Oxford: Oxford University Press, 1980), 257n27. Jia acknowledged in the preface to his Shen Dao Xiu that he was indebted to
Strong and his Systematic Theology, and in Jia’s Shen Dao Xiu, there are many places that Jia simply translated Strong into
Chinese.
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